Refinement and Redemption
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/4 You shall not see the donkey of your brot. er or his ox falling on the road and hide yourself

‘from them; you shall surely stand them up, : ‘ith him.

5 Male garb shall not be on a woman, and a man shall not wear a feminine garment, for

anyone who does so is an abomination of H. SHEM.

6 If a bird’s nest happens to be before you on the road, on any tree or on the ground — young
birds or eggs — and the mother is roosting on the young birds or the eggs, you shall not take

Q

Ramban comments that these commandments are meant
to inculcate compassion in people, not, as some think, that
God Himself pities the birds and animals. It is-forbidden to
say so (see Berachos 33b), because God permits people to
use and slaughter animals for their own needs. Rather, such
commandments teach that people should accustom them-

/. selves to act mercifully.

the mother with the young. 7 You shall surely send away the mother and take the young for

yourself, 50 that it will be good for you and wyill prolong your days.
N oo ey - Fredee

Both with regards to the coming of the mashiach and the

coming of Eliyahu HaNavi, Scriptures employs the notion of

r)qendmg Thus, our passuk discussing a mother bird bemgiqxt
s{way is an allusion to their coming.

Asto why the Midrash mentions both redeemers—Mashiach
and Eliyahxi—let us refer to the Noam Megadim (Shelach): mie”
5 %3 (WATAM DWA 1Y N SR AT ) 1BASY '8 B¥ 13 ORI NN AN
A9IRAZT DTV TR PINEARS Awa TUTR B8R 8K D120 ohNui
1R BRI AR MTWR MY TS AN LY YR e ST aTnyn
“mw'm1 All of the redeemers ( "gohlim") are rgfrc,sented by
tihe term o“x. In Mitzrayim, they were 1u:x and e'n; in the
times of Achashveirosh, they were 1no'x and »31va; for the
future geulah, swiftly in our times, they will be wvx and

\P>um. This is alluded to by the words: s‘xn nx mbwn nw—an
allusion to 1y's and mow'n.

*’[his explains why the Midrash specifies both redeemers. It
teaches us that in the merit af observing the mitzvah of “shiluach .
haﬁan," we will merit the geulah facilitated by these two “goalim,”
r\epresented by the term o“x—namely 1'% and mw.
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type of enemy which repprsents our
look at the faces of our foee wre can
detect a caricature of our own weaknesses. In the First Trd mk]‘,‘)lg
period Israel’s sins were idolatry, immorality and * foodshe !
(Yoma 9b). These are all derived from lust. [The at-raction o

5 God sends agamst us the
own dominant sin. If we
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ted (Sanhedrin
dolatry lay largely in the sexual license it promo
- l63(.;)a]trgo1r1}s’eq\:lgently they fell under the rule of Bah"loma and

¢ The destruction of the Second Temple however, as we
know, was due to the causeless hatred which was ri‘e among
the Jews at that time.

What do we mean by “causeless” hatred? Obs ously it
must have some cause. However, in our. case the c. use was
not the natural feeling of hatred which emerges wher one per-
ceives another as standing in his way, injuring his pro‘ sects, or
frustrating his enjoyment of life. Causeless hatred ag§es from
the very fact of the other person’s existence. It is the jrr:tional
hatred which cannot abide the other person’s Jeing there. Its
ongm is that boundless arrogance which characterxz*es Esav, 3
or Edom. Smce the Iews of that txme tended —in lrowever
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Why does th2 Torah introduce this portion with the words ki
yikarei, when the term yikarei always implies “chance”? The Talmud ex-
plains that if youask someone to bring you a nest with a mother bird

-and chicks, ypu have no mitzvah whatsoever to send away the mother
bird so that you e take the chicks. This mitzvah applies only when
the nest happene} to be there by_ chance. How, then, do we explain }

God’s mercy here? Is there less mercy involved if the «est had been pre-
pared for you than if you chance upon it?

Moreover, the reward for this mitzvah is extromely unusual —
“good things will happen to you, and you will have ‘] )ng days.’ ” There
is only one other mitzvah for which the Torah men ions a similar re-
ward - - the mitzvah of kibud av va’éim (Devarim 5:16). What is the con-
necti: : between honoring one’s ‘pargrits and sending «way the mother
bird?

The Talmud describes the mitzvah of honoring one’s parents as
one of the most difficult mitzvos to fulfill, whereas the mitzvah of
shiluach hakein is the easiest mitzvah to fulfill. You don’t even have to
prepare for it; just shoo away the mother bird that you happen to find.
Yet\the Torah mentions that the reward for performing the most diffi-
'cult mitzvah is the very same as that for performing the easiest mitzvah.

The Talmud (Chullin 142) relates an event that changed the life of a
Sage named Acher. He witnessed a father telling his sn to go to fulfill
the mitzvah of sending away the mother bird, and thn, as his son was
climbing to the nest, he fell to his death. At that moment, Acher
stopped believing in the Torah, because he saw that th 2 Torah’s guaran-

" tee of a long life did not help this boy when he w:s fulfilling both
mitzves — sending away the mother bird and hénorin;: his parent —at
the sa. ~ time. ~
')\5 The Talmud explains that his mistake was that hr raisinterpreted
the Torah’s promise of “long days.” “Long days” does niot necessarily
mean a long life in this world, but rather in the ne)r}'world, because
there is no physical reward for mitzvos in this world. The Talmud cites
Rabbi Yosef, who said that had Acher recognized the rcal interpretation
of this verse, he wouldwnot have become an apikores, a nonbeliever.

Itis no coincidence that the Talmud cites this part-cular mitzvah of
“shiluach hakein as the mitzvah that led one of the Sages of Israel to ques-
tion the justice of God and to abandon Torah. This mitzvah is power-
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fully associated with the concept of justice.
At the end of this parashah, we find the mitzvah to “remember
what Amalek did to you on your way out of Egypt, a nation that hap-

pened [karcha] uj-on you on the road” (Devarim 25:17:{3\).“The same
word that means “chance” is used here in a different grammatical form.
Why should it snatter whether Amalek attacked you by chance or
whether he attaced you by design?

"Chance is th:: essence of the Amalekite ideology, an ideology based
op an intense be#f that everything in life happens by chance. The idea
of hashgachrh posdis, Divine Providence, is the opposite of this philoso-
Rhy of chance. While we believe that every minute detail in the world is
supervised by G¢:d, Amalek represents the belief that things happen
without any sense of fairness or justice. In the time of the miracle of
Purim, Haman, eing a descendent of Amalek, decided on what day to
kill the Jews by “rawing lots — the ultimate manifestation of ¢hance.

Thus, when ‘he Torah says that Amalek “happened to meet you on
the way,” it mean s that Amalek brought upon you this ideology, so dif-
ferent from our o ¥n, of everything happening by chance, without fair-
ness or justice. '

The generatic 1 of the Purim miracle marked a turning point in our his-
tory, because at th 1t point events began to appear to happen. The Talmud
calls this period “t'ie period of hester panim, the hidden face.” In‘this period,
God'’s face is hidde 1, and we can find God only if we search for Him. For this
reason, there is nc mention of God’s Name in the book of Esther.

tior tc that period in our history, we experienced gilui Shechinah

— the Presence 0€God could be detected. Even if God’s involvement in
our lives was not completely obvious in every circumstance, it was

2

’never difficult E;Vfind the hand of God. The most striking example of '

God'’s obvious Pgesence in the werld was found in the miracles that

took place regu. rly in the first Beis HaMikdash.

Still, Amalel{managed to introduce a grain of the poison oi doubt
into the psyche of the Jewish people, so that it became possible to
think, Maybe theig.is no God; mai/be there is no justice.... That poison be-

gan to take effegfduring the period after the destruction of the first

Tegple, around the time when the events described in Megillas Esther
took place. The di¢ubts it engendered resulted from the Jewish people’s

encounters with Amalek.

T



~
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9\(\ In describing God’s response to the war against Amalek, the Torah

writes, “Ki yad al keis yud-hey — Because God has sworn by His

throne....” (Shemos 17:16). The Talmud asks why the fast vav and hey of

God’s “lame are omitted in this verse, and it answers that as long as the

poisoi - f Amalek exists on earth God’s Name is noi « omplete in this’
world. Thus it is only when Mashiach comes that “God will be One and
His Name One,” when the full Name of God will be uni.ed. Meanwhile,
His Name is broken into two parts, the yud-hey on one side and the vay-
hey on another side, because events in this world du not secm to point
to &od’s unity, to the fact that He is supervising the world.

21

Through assigning similar rewards to these two mitzvos, the Torah °
brings together the mitzvah that expresses the least randomness and
the mitzvah that ex sresses the highest degree of randomness. TheTo-
rah thus tells us tha: in our distorted, imperfect world, both mitzos
must be the same to us and we must relate to both in the same way,
even though one creates enormous theological problems. Yet we Jews

have the capacity to live with paradoxes; we can live with questions, for
we live with the belief that ultimately we will learn the answers.

In this light, we can understand why the Talmud 121I$ us not to re- 30 Amt ek encapsulates a philosophy of randomness. /< are now liv-

fer to the mitzvah of shiluach hakein as kindness on (.od’s part, since
that leaves us without an explanation for all the othe: facets of life in
which we don't see that kindness. It allows us to ask ihe classic ques-
tions of the doubter: Why is God good to some people but not to oth-
ers? And if God does not do only good, then perhaps Ged is not so kind

1ng in a scate of randomness, a state that will be overcnn e in the Messi-
anic period, when everything will become clear.

Thé-symbols of the Messianic era are daytime and .ight, while the
%ols of our state of exile are night and darkness, One cannot see
anything in the dark; in the darkness,\we must live b our veliefs, by

after all, or, alternatively, perhaps all of life is dependent upon chance?

Therefore, the moment we say that we should recognize the hand
Qf God iy 21l the good that happens to us, we have to recognize the con-
sequence . It means we are left with the question regarding those peo-
ple who are not experiencing good. How does God fit int: their experi-
ences?

It is important for us to recognize that the very fact tiiat we can ask
such a question is a reflection of some distortion in the r« iationship be-

that which we know to be true. Twice a day in our prayers we say
“Hashem Elokeichem emes — Hashem your God is true.” in the morning
prayers, we follow that statement with various terms tk it indicate that
God’s truth is an established fact. In our prayers at nigf%'[',t, however, we
follow the statement with “ve’ernunah kol zos — and fait hful is all this.”
At night, we can only believe. When it is dark, one must live with -
doubts and questions. When the morning will come, everything will be

clear. Amalek will be overcome, the Name of God will e unified, and

tween God and mankind. This distortion, which causes 15 to see appar-

everything will make sense. Until that point we live in ajtate of mikreh,

ent injustices in the world, is a manifestation of God'’s hcster panim.
Sending away the mother bird expresses the randon:ness of kind-
ness and mercy in our lives and in the world at large. Randpmness is the
essence of this mitzvah. That is why it applies only when ygu happen to
come across the nest. The mitzvah reflects kindness that i perceived in
the most random manner possible. It shows us nothing at &l of the gen-
eral system of God’s kindness; in fact, it highlights the dificulty of the

chance.
//\!,The Midrash expresses this in a surprising statement: “Be careful to
fulfill the mitzvah of sending away the mother bird, because in doing
$0, you are hastening the Messianic period” (Devarim X¢bah, Ki Seitzei
6). In truth, the whole idea of shiluach hakein is becom:ng aware of the
problems of the exile — the darkness, the unanswerable luestlons Itis «

through our deep desire to have these unanswerable qu« stions eventu-

system, the appearance of randomness, of favoritism,_
No orR Can know the ultimate reason for this mitzvah, because no

one can understand he ultimate justice of God. It is clear therefore t1at
we cannot say that “indness is the reason for this mitzvah. (Nevert e-
less, when some spe-ific good thing happens to any given individual,
that person can certa'rly thank God for what he has received, even if he
cannot understand philosophically why others have not been so fortu-
nate. With the mitz-ah of shiluach hakein, we cannot deny that the
mother bird is the pe¢ ssonal recipient of the mercy of God, and there is
kindness to be seen ¢ nd appreciated in that.)

3’/ The Talmud highlights this mitzvah as the cause of a Jewish Sage’s
abandonment of his belief in Torah to emphasize that this problem of
God's apparent injuglice in the world is one of the greatest struggles
that every believing Tew must undergo. It is a struggle Acher was not
able to overcome.

No one can say he understands the mitzvah of shiluach hakein, be
cause the mitzvah is 5o full of randomness. Likewise, all the kindness we
See God showing people in this world is characterized by randommne 48,
@f course we believe and know that God runs the world with a perkct
system of justice and that He does not play favorites, but on the surface
it is impossible to see God’s ]ustlce This is the idea behind the mitzvah
of shiluach hakein.

If shiluach hakein is the most random of the mitzvos of the Torah —
one just happens to come across a nest — and it represents the random-
ness of God's kindners that we see, then the mitzvah of honoring one’s
parents would be on: of the least random of mitzvos, one that makes
sense to everyone. Ycur parents brought you into the world, and every-
one is equal in the obiigation to honor his parents. There is no random-

ness in honoring them. From this staﬂdpomt it is the perfect opposite
of shiluach hakein.

ally answered that we actually bring about the answer, ;.u answer that
can come only in the Messianic period.
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:6 When a person begins to discover what emunah is all

72 o0 CONSTANT MITZVAH 1: EMUNAH — FAITH IN HASHEM RGarkow (]

<rT

The N qu.ls not about history, but about destiny. I* 15 )art of
Tunach because it teaches us to examine our lives and try to see how

each event fits into Hashem's plan for our personal advancement.
Think about the grand events in your own life: the person you mar-

ried, and the person you didn’t marry; the job you accepted, and
the one that you really wanted but did not get; the teachers who

influenced you. You may start to notice a pattern. Sometimes the

grand events are not enough. You will have to focus on the min-
ute details of life: people you met — seemingly by chance — who
affected you in some way; a frain you missed that caused you to s
an advertisement on the next train that helped you grow; a ride you
took with a friend, during which you overheard a conversation that
contained an important message for your own life. '
Such introspection can boost your Emunah, as you begin to

make sense of your life and the path that has been paved for

you. It might be painful sometimes. There might be questions.
There may be events that you simply cannot understand. Don’t
forget — you are in the middle of the story. If we were to stop
‘reading the Megilla" somewhere in the middle, we wouldn’t be
abie to make sense of it. We should internalize the message of the

Megillah and use it as a guide for our own lives, and have faith

that once we move on to the next world, all our questions will be

answered.
28 [7] Living Emunah 2

about, his life becomes filled with happiness. The
Shomer Emunim (1) writes that the Torah is filled with precious
d@monds and pearls of wisdom that are far more precious than
any material asset, but emunah is its prize possession. It’s in a
league of its own.

The Shomer Emunim adds that Hashem Himself has
given us this priceless gift .of emunah. It’s the first of the Ten
Commandments — PpOX ‘15X — “I am Hashem, your G-d” —

A kn--,

. P H —\1 .-1,. ic pr\w«-ﬂ%—hr‘ i -+ .-l ,.,.u .
o Guf SOWS 1T ‘Id k: oy fuit

gashem we have emunai w.*hm us; all we need to do is reveal
7 it. The day this happens is the day we are liberated from th}
€

shackles of life without gmunah by which so many of us ar
~bound. We become freed from the perspective that views the
world as controlled by nature, rather than by Hashem. Imagine
a prisoner who is bound in chains, kicking and:turning, trying to
free himself. He doesn't realize that the key to unlock the chains
is sitting right in front of him. This is the situation of so many

people who don't reahzeﬁhat emunah 1s the key to a
1 hannv life and it'c eacilv arcaccihle
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Rabbi Pinches Friedman
j )8 Parshas Ki Seitzei 5773

“Kan Tzipor” Represents
the Sanctuary of the Mashiach

Now, let us see how this Midrash coincides beautifully
with a statement from the divine Tanna Rashb”y in the Zohar

L)

to cry over the churban and the galut:

hakadosh (Shemos 7b). He states that “Kan Tzipor”—
the bird’s nest—represents the sanctuary of the Melech
" HaMashiach. When the time comes for him to redeer: Yisrael,
Mashiach will emerge from that sanctuary. “At that time, he
will be aroused to emerge from Gan Eden, from : ke place

known as ‘Kan Tzipor’; he will awaken and will ajspear in

.the region of the Galil.”

This is the source for what is presented in the sefer Ba'al
Shem Tov in the name of the sefer Keser’Shem Tov (415). It
appears that the holy Ba'al Shem Tov would utter a‘p“ayer on
the Yamim Noraim quoting our pesukim concerning the mitzvah
of “shiluach hakan,” in order to evoke divine mercy. lie would
beseech the Master of the Universe to open up tne san.tuary

known as “Kan Tzipor” and release the mashiach.

3 9 Thus, we have succeeded in establishing the cennection
between the mitzvah of “shiluach kan tzipor” and thel.astening
ofthe geulah. By means of this mitzvah, we succeed in fi 2eing the
Melech HaMashiach, who is restrained in the sanctuar'_of “Kan

Tzipor.” We might add that this is why the geulah is re‘erred to

ag “yp". We find this reference in the Gemara (Pesach m 56a):
“pmm yp vasy nibas apys wpra—Yaakov intended to reveal to
his sons the time of the “y»"—referring to the geulzh. Now,
e can suggest that “yp” is a reference to the geulah, bcause it
is an abbreviation for ma»y yp—the sanctuary from where the
Melech HaMashiach is destined to appear. This i$ the allusion
<gntained in the passuk (Iyov 28, 3): “qwinvow yp'—ie pia.ed
a limit (“yp") on darkness. According to the elucidati.n of the
Midrash (B.R. 89, 1), this passuk refers to the future geaiah: v
amrnRa MY DY s p1yY e et Teny mw—He allotted a specific

lengt‘h of time for the world to remain in darkness. Based on
the allusion just presented regarding the word “yp”, the passuk
is alluding to the appearance of the Melech HaMashiach from
[k{e‘ sanctuary known as ma7x 1'p.

tfo We have learned from the two Midrashim cited ;hat the
mitzvah of “shiluach hakan” is a segulah for two things—

hastening the geulah and the birth of children. The Zeia
Shimshon writes that these two segulos are related to one
another. For, we have learned in the Gemara (Niddah 13b): px”
103 22891 M1 73 (1913 FAPEe) AR AR i s ThI T RS T3
~“smowy 3x mmw—the son of David will not come unt.| all the
souls are vacated from “guf,” as it is stated: “For a spirit
from before Me shall be late-born, and the souls that I have
made.” Rashi explains that “guf” is the name of the location
designated for the Neshamos that are destined to be born.
The spirits and Neshamos that G-d has made are delaying the
geulah, because they have yet to be born.

Lﬂ Wow, we have learned that the mitzvah of “shiluac : hakan”
is a segulah for the birth of children. Hence, in the me: it of this
1mtzvah we merit extracting Neshamos from the storehouse
of Neshamos—a feat upon which the geulah dePH}\S It is

«Clear, therefore, why the fulfillment of this mitzvah hastens
the coming of the Melech HaMashiach. For, the two segulos
associated with the mitzvah of “shiluach hakan” t/itimately

achieve the same goal. .

~

T

(The Zohar hakadosh (Shemos 8a) also states the{ in the
sanctuary of “Kan Tzipor,” Mashiach sees Rachel Imeinu crying
og“er her children. This prompts him to alert all of the t: addi''m

Mashiach sees that HKB”H is attempting to consol: Rachel,
but she refuses to be consoled. This prompts him to raise his
vonce and wail; all of Gan Eden shudders. All of the other
7addikim that are there begin crying with him. dearing
their cries, HKB"H is moved to eliminate the evil regimes
from, existence by sending Mashiach to exact rev'nge on

lgehal? of.Yisrael. v

Let us present another precious introduction from Sefer
HaBahir, attributed to Nechunya ben HaKana (184). It states that
the sanctuary “Kan Tzipor,” where the neshamah of .i. ~hiach is
located, is in fact the treasure-house where all of the lieshamos
reside prior to being born. It is precisely for this reason that

rhe neshamah of Mashiach is there; because it is a totally

new neshamah. This accords wonderfully with that which is

axplained in the Tikunei Zohar (Tikun 6, 21a). " is a name

‘or the body that is the nest for r~e Neshamos, which are called
“mpee”. This coincides very nice.  with-Rashi’s explanation that

‘he treasure-house of Neshamos is called “y”—meaning body.
' "hus, it was stated: “The son of David will not come until all
27 the Neshamos have left the ‘guf’”—until they have left the
storehouse and descended to this world.

Welearn from her@ thatRachel Imeinu represents the mother

af the children. She sits there in the sanctuary of “Kan Tzipor”

w\i‘c‘n all of the Neshamos of Yisrael that have yet to bs horn into

this world. She yearns and prays that Yisrael shot!i already

merit bringing all of these Neshamos down into this vvorld. For,

if we accomplish this feat, the neshamah of Mashiach will also

vacate that sanctuary and appear in this world heralding the

geulah to Yisrael.

-)( We can now shed some light on the meaning of the pesukim:
“qpanb mmg 1P X2 3" —you should have in mind the memory

_of the sanctuary known as “sims¢ 19", where the neshamah of

I@iach is confined; “7112”—while you are in galut, which
's tantamount to being on the road; “yy Y22"—whether your

irvelvement with Torah study can be deplcted as (:(m=aYwn

nn

13 ey o mem py™—it s a tree of life for those who
grasp onto it; “yaxn Yy W”—or whether you are engrossed in
mugdane; %h,ypursmts and your livelihood, always keep in

mind the sanctuary of “Kan Tzipor,” where Mashiac!: - : located

aigng with the “gw»a 1w o'mar”—the new Neshamos : iat have

yet to be born.

Deean Y IR EemnaRT By nean axm'—Rachel Imeinu crying
kere over her children is alluded to by the mother bird roosting
in her young or on her eggs mercifully, pleading that they

shquld already merit leaving the storehouse of Neshamos and
ne born into this world. Then the Torah warns us: by exnnpn Ny

,_/‘u’::n—dp not become complacent by accepting the status quo,

Rpinking that Rachel as a caring mother is watching over her

—

children and they lack for nothing; rather, “oxn nx mywn nyw"—
encourage Rachel to leave that place by sending her out along

- with the neshamah of Mashiach, at the time of the finl geulah.

Theway to do that explains the passuk: “a% mpn msm nxv'—is
by taking the children out of the storehouse of Neshamos and
bringing them down into this world.

. . . . . T
Amazingly, we can combine this idea with a trerendous

chiddush from the sefer Nofes Tzufim (140), autt>red by
the great Rabbi Pinchas of Koritz, zy"a. David HaMelech
coposed 150 psalms—the numerical value of 1“p—in sefer
Tchillim, corresponding to the Mashiach’s sanctuary know 1

"
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